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when you're far more skilled than Dacdalus
yourself at making them go round in a circle?
Don’t you notice that our account has come full
circle back to the same point? You recall, no
doubt, how we found earlier that what is holy
and what is loved-by-the-gods were not the
same, but different from cach other? Don’t you
remember?

Euthyphro. Yes, 1 do.

Socrates. Then don’t you realize that now
you're equating holy with what the gods love?
But that makes it identical with loved-by-the-
gods, doesn'tit?

Euthyphro. Indeed.

Socrates. So cither our recent agreement
wasn’t sound; or else, if'it was, our present sug-
gestion is wrong.

Euthyphio. So it appears.

Socrates. "Then we must start over again, and
consider what the holy is, since I shan’t be will-
ing to give up the scarch till T learn the answer.
Please don't scorn me, but give the matter your
very closest attention and el me the truth—
because you must know it, if any man does; and
like Proteus youmustn't be let go until you tell it.

SAINT ANS

You see. if you didn’t know for sure what
is holy and what unholy, there’s no way
you'd ever have ventured to prosccute your
elderty father for murder on behalf of a
labourer. Instead, fear of the gods would have
saved you from the risk of acting wrongly, and
you'd have been embarrassed in front of
human beings. But in fact I'm quite sure that
you think you have certain knowledge of what
is holy and what is not; so tell me what you
believe it to be, excellent Euthyphro, and don’t
conceal it.

Euthyphro. Some other time, Socrates: I'm
hurrying somewhere just now, and it’s time for
me 1o be off.

Socrates. What a way to behave, my friend,
going off like this, and dashing the high hopes
T held! T was hoping I'd learn from you what
acts arc holy and what are not, and so escape
Meletus® indictment, by showing him that
Futhyphro had made me an expert in religion,
and that my ignorance no longer made me a
free-thinker or innovator on that subject: and
also, of course, that Twould live better for what
remains of my life.

The Ontological Argument

—~

SAINT ANSELM

Saint Anselm (1033-1109) was archbishop of Canterbury. The Proslogion, from which
this selection is taken, is his most famous work.

2. THAT GOD TRULY EXISTS

Well then, Lord, You who give understanding to faith,
grant me that I may understand, as much as You sce
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fit, that You exist as we believe You to exist, and that
You are what we believe You to be. Now we believe
that You arc something than which nothing greater
can be thought. Or can it be that a thing of such a
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nature does not exist, since “the Fool has said in his
heart, there is no God™ [Ps. 13: 1; 52: 117 But surcly,
when this same Fool hears what 1 am speaking about,
namely, “sc hing-than-which-nothing-greater-can-
be-thought,” he understands what he hears, and what
he understands is in his mind, even if he does not
understand that it actually exists. For itis one thing for
an object to exist in the mind, and another thing to
understand that an object actually exists. Thus, when
a painter plans beforehand what he is going 1o exe-
cute, he has [the picture] in his mind, but he does not
yet think that it actually exists because he has not yet
executed it. However, when he has actually painted it,
then he both has itin his mind and understands that it
exists because he has now made it. Even the Fool,
then, is forced to agree that something-than-which-
nothing-greater-can-be-thought exists in the mind,
since he understands this when he hears it, and what-
ever is understood is in the mind. And surcly that-
than-which-a-greater-cannot-be-thought cannot exist
in the mind alone. For solely in the mind, it
can be thought to existin reality also, which is greater.
If then that-than-which-a-greater-cannot-be-thought
exists in the mind alone, this same that-than-which-
a-greater-cannot-be-thought s that-than-which-a-
greater-can-be-thought. But this is obviously impos-
sible. Therefore there is absolutely no doubt that
something-than-which-a-greater-cannot-be-thought
exists both in the mind and in reality.

3. THAT GOD CANNOT BE
THOUGHT NOT TO EXIST

And certainly this being so truly exists that it cannot
be even thought not to exist. Ior something can be
thought to exist that cannot be thought not to exist, and
this is greater than that which can be thought not to
exist. Hence, if that-than-which-a-greater-cannot-be-
thought can be thought not to exist, then that-than-
which-a-greater-cannot-be-thought is not the same as
that-than-which-a-greater-cannot-be-thought, which
is absurd. Something-than-which-a-greater-cannot-
be-thought exists so truly then, that it cannot be even
thought not to exist.

And You, Lord our God, are this being. You exist
so truly, Lord my God, that You cannot even be
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thought not to exist. And this is as it should be, for if
some intelligence could think of something better
than You, the creature would be above its Creator and
would judge its Creator—and that is completely
absurd. In fact, everything else there is, except You
alone, can be thought of as not existing. You alone,
then, of all things most truly exist and therefore of all
things possess existence to the highest degree; for
anything clse does not exist as truly, and so possesses
existence to a lesser degree. Why then did “the Fool
say in his heart, there is no God™ [Ps. 13: 1; 52: 1]
when it i3 80 evident to any rational mind that You of
all things exist to the highest degree? Why indeed,
unless because he was stupid and a fool?

4. HOW “THE FOOL SAID IN
HIS HEART” WHAT CANNOT
BE THOUGHT

How indeed has he “said in his heart”™ what he could
not think; or how could he not think what he “said in
his heart,” since to “say in one’s heart”™ and to “think™
are the same? But if he really (indeed, since he really)
both thought because he “said in his heart™ and did
not “say in his heart” because he could not think,
there is not only one sense in which something is
“said in one’s heart” or thought. For in one sense a
thing is thought when the word signifying it is
thought; in another sense when the very object which
the thing is is understood. In the first sense, then, God
can be thought not to exist, but not at all in the sec-
ond sense. No ong, indeed, understanding what God
is can think that God does not exist, even though he
may say these words in his heart either without any
[objective] signification or with some peculiar signi-
fication. For God is that-than-which-nothing-greater-
can-be-thought. Whoever really understands  this
understands clearly that this same being so exists that
not even in thought can it not exist. Thus whoever
understands that God exists in such a way cannot
think of Him as not existing

1 give thanks, good Lord, T give thanks to You,
since what I believed before through Your free gift 1
now so understand through Your illumination, that if
1 did not want to believe that You existed, I should
nevertheless be unable not to understand it.




